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Carrie Judd Montgomery:
A Passion for Healing and
the Fullness of the Spirit
By Jennifer A. Miskov
Carrie Judd Montgomery (1858-1946), one of the most influential people of the Divine Healing
movement of the 19th century, played a significant role in bridging the gap between evangelicals and
Pentecostals in the early 20th century. The catalyst for Carrie’s public ministry was her own healing
in 1879. In 1880, Carrie released The Prayer of Faith, which included her testimony and encouraged
others to believe for healing. Feeling called to encourage people to seek holiness and healing, Carrie
also started a periodical, Triumphs of Faith, which spanned the development of both the healing and
early Pentecostal movements. Her literature acted as an important vehicle for spreading revival fires
around the world and for giving voice to female revivalists.

Carrie also started some of the country’s earliest “healing
homes” — ministries where the sick could stay for periods of
time to learn about and pray for healing. This spiritual entrepreneur further initiated healing and revival camp meetings,
orphanages, missionary training schools, a home for elder
minorities, and many other ministries. After her own 1908
experience of Spirit baptism and through her expansive ministry networks within the holiness and divine healing movements, Carrie influenced many significant leaders to seek and
experience their own Pentecostal Spirit baptism.
While Carrie grew up in the Episcopal Church, was a part
of the formation of the Christian and Missionary Alliance,
became an honorary member of the Salvation Army, and joined
the Assemblies of God in its earliest stages, her love for the
unity of the broader Church superseded any denominational
barriers. Carrie’s legacy and passion for healing and for fullness of the Spirit is sure to inspire a deeper hunger for more of
God’s presence.1

PART 1: DIVINE HEALING YEARS
Growing Up
On April 8, 1858, in Buffalo, New York, Carrie Frances
Judd, the fourth of eight children, was born to Orvan Kellog
Judd (1815-1890) and Emily (Sweetland) Judd (1822-1910).

Carrie grew up attending the local Episcopal Church. During
her childhood, she witnessed significant challenges, tension,
loss and healing.2 Carrie’s older sister Emma died at the age of
twenty. Following this tragedy, Carrie began to seriously ponder eternal things.3
Several years later, Carrie’s younger brother was critically injured from a severe fall. Carrie decided that she would
go alone to her room to pray for her brother, Eddie. She later
assured her mother that Eddie would get well. Indeed, he
recovered shortly afterward.4
As a teenager, Carrie was confirmed by Episcopal Bishop
Arthur Cleveland Coxe, whom she said “instructed us to swiftly obey the voice of the Spirit,” a theme that would become
significant throughout Carrie’s life.5 Carrie loved poetry and
writing. When she was only 15 years old, she wrote a poem
that was published in the Buffalo Courier.6 During her teenage
years, Carrie moved with her eldest brother to Dansville, New
York, where she gained valuable experience working for the
editor of a health magazine. While there, she became ill and
was encouraged to return home.7
This turn of events disappointed Carrie at first, as she wanted to stay in Dansville. However, she received a letter from her
mother asking her to return home. Carrie’s father was ill with
pneumonia and her sister, Jennie, had contracted whooping
cough. Her mother needed help in this stressful time. Carrie’s
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mother earnestly prayed for both to be
healed. In the end, Carrie’s father survived his struggle with pneumonia, but
Jennie died.8
Carrie had to deal with the realities
of suffering yet again; losing a second
sister likely shook her faith. Her parents,
feeling protective after losing two of
their children, decided that Carrie was
too frail to continue going to school that
year. Carrie decided to move to Linden,
a small town near Buffalo, to keep house
and cook for her brother.9
During Carrie’s time there, she
started a Sunday school for the neighborhood children. After living there
for about a year, she returned home to
Buffalo and resumed her studies. Carrie
was the eldest sibling living at home and
helped her mother to run the household.
Carrie also began to teach a Sunday
school class and “soon became deeply
attached to the dear little girls” who had
also become devoted to her.10
The Holiness movement, with its
encouragement toward full surrender to
Christ, made a deep impact upon young
Carrie. She peered into the depths of her
own soul and earnestly sought to yield
everything in her life to God. Carrie
thought that “full surrender” to Christ
meant that she had to abandon all of her
talents – including writing. She resisted
and said, “No, it is good and I do not
have to give it up.”11
Carrie heard an inner voice respond
to her heartfelt cry. This voice, which
she believed to be God, asked, “Do
you know what you are asking? Do you
know that the cross means crucifixion,
helplessness and agony? … Are you
ready for the cross in order to be drawn
nearer to Me?” Carrie was hungry for
more of God, but she paused hesitantly
when confronted by that “awful vision”
of self-sacrifice that was required for
closeness to God. She responded that
she would “give up everything in my
life that does not please Thee.”12
But giving up only her sins was not
enough. Carrie recalled God’s gentle
answer — He wanted her to surrender
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to Christ not only the bad things, but
also the good things in her life, such as
her talent for writing. Carrie was beside
herself. She felt that she could give up
everything except that one thing — writing — that gave her so much joy. She
told God, “I am going to hold it [her
talent for writing] tight in my clasped
hands, but if Thou MUST have it, tear
my hands apart.”13 And that is exactly
what happened — Carrie witnessed
her precious goal of becoming a writer
ripped from her hands.

The Fall
Not too long after her conversation
with God, Carrie’s life took a sharp turn.
One cold winter morning in 1876 as she
was on her way to school, she slipped
and twisted awkwardly before falling
hard on the icy ground. Her books flew
everywhere and, at that very moment,
her hopes and dreams of writing and
becoming a teacher were shattered.14
No one else was around to help the
17-year-old up, so she sat there stunned.
Finally mustering up enough strength in
the midst of the pain and the cold, she
continued to school. Those who saw
her that day noticed how pale she was.15
When she returned home, her health
began to rapidly deteriorate. Without
much help from the doctors, she had to
give up her schooling again. She was
confined to bed with a condition of
the nerves called “hyperesthesia of the
spine, hips, knees and ankles.”16
Doctors examined Carrie but
could not do anything to help her. 17
Furthermore, at the time of Carrie’s sickness, prayer for healing was not popular
and testimonies of healing were rare.18
Even though it was a grave illness,
Carrie believed that she heard from God
with a “little prophetic hint of things to
come” that she still had an “active mission” to complete.19
As time went on, Carrie’s condition
continued to deteriorate. She recalled
that “the trouble extended to all the
large joints” and she “could not be
touched, even by herself without great

suffering.”20 Her days in bed grew into
months, and then years. A small pillow under her head felt “like a block
of stone.”21 For over eleven months she
could not even sit up on her own. The
pain Carrie claimed to experience during these years was excruciating. She
later described herself in the following
terms:
I was emaciated to a shadow,
and my largest veins looked like
mere threads. Nothing could
keep me warm, and the chill of
death seemed upon me. A great
part of the time I lay gasping
faintly for breath, and I suffered
excruciatingly. Even the weight
of my arms and limbs seemed to
be almost unendurable, and this
terrible strain was constant. My
pulse could scarcely be found, and
I was not expected to live from one
day to the next.22

Carrie’s body wasted away, and she
weighed only 85 pounds.23 After already
having lost two of her sisters, the outlook for Carrie’s health and life looked
grim and “her death was expected
daily.”24 Carrie’s mother even allowed
a few close friends in to say their final
good-byes to her.25

Carrie’s Healing
A glimmer of hope came February
20, 1879, when Carrie’s father read an
article in the Buffalo Daily Courier about
a “colored woman” from Connecticut
who had a great ministry of healing.26
Sarah Ann Freeman Mix (1832-1884),
more often referred to as Mrs. Edward
Mix, was healed of tuberculosis in 1877
when healing evangelist Ethan Otis
Allen (1813-1902) prayed for her. 27
Carrie asked her sister to send a letter
requesting prayer.28 To their surprise, the
Judd family received a quick response
from Mix.29
Carrie immediately followed the
instructions on the letter to get rid of all
medicines and to trust “wholly into the

next few days, her skin color went from
a “yellow, dead look” to one “pink and
full of life.”34 She also began to regain
her speech and her appetite. By April,
she was well enough to walk up and
down the stairs and go outside.35 Less
than six months after the prayer for healing, Carrie returned to lead her Sunday
school class.36

atonement. This would later become one
of her most significant theological contributions for both the Divine Healing
and Pentecostal movements.39 She also
started a periodical, Triumphs of Faith,
in January 1881, which she continued to
edit until her death. Triumphs of Faith
became one of the significant vehicles
that spread healing and Pentecostal
themes throughout the world.

Carrie’s Ministry Blooms

Front cover of one of Carrie Judd
Montgomery’s Triumphs of Faith
periodical.

care of the Almighty.”30 Central to the
letter was an encouragement to claim
the promise found in James 5:15 and
to get up and act in faith regardless of
feelings.31 Mix wrote that she would set
aside a time on February 26, 1879, when
she and others would pray for Carrie’s
healing. She asked Carrie and her family
to likewise pray at the same time.
Even though no one showed up for
Mix’s regular prayer meeting that day
due to poor weather, she and her husband nonetheless prayed for Carrie.
Carrie’s family, in their own home, also
prayed.32 The two small prayer meetings, held in separate locations but united in aim, yielded remarkable results.
During this time of prayer, Carrie
remembered entering into a spiritual
struggle where she attempted to overcome the doubts that clouded her mind.
Finally “feeling victory,” Carrie, “without the least fear or hesitation … turned
over and raised up alone for the first
time in over two years.”33
Aside from her brief improvement
during the summer before, this was
the first time Carrie had put this much
weight on her feet in two years. Over the

During the year following Carrie’s
healing, she received numerous inquiries about her experience, and doors
opened for ministry. This set the trajectory for Carrie’s ministry for the rest of
her life. Her writing began to flourish,
she initiated some of the earliest healing homes in the country, and she also
began her speaking ministry.

Writing
Because she couldn’t keep up with
the hundreds of letters sent to her in
regards to her healing account, Carrie
published The Prayer of Faith (1880).
This book, one of the early theological

Healing Homes
In June 1880, Carrie opened up a
room in her house for the purpose of
teaching and praying for divine healing. This sacred space, which she called
Faith Sanctuary, later gave birth to her
first healing home in April 1882 called
Faith Rest Cottage which had the same
purpose. This home was operated by
faith. In other words, Carrie trusted in
the Lord to meet all of her financial
needs, and the home was run through
donations. Carrie moved to Oakland,
California, in 1890, where she continued
her healing home ministry and established the Home of Peace in 1893. 40

Home of Peace, Oakland, California.

books on divine healing in the atonement, was translated into other languages and distributed throughout Europe.37
By 1893, the circulation of her book had
grown to about 40,000 copies.38
Through her literature and ministry,
Carrie significantly influenced the formation of the doctrine of healing in the

Carrie taught guests who stayed at the
Home of Peace how to pray for and
receive healing.
After Carrie’s Pentecostal Spirit
baptism in 1908, she began to teach and
pray for guests to likewise receive their
own experiences of Pentecostal fullness.
The Home of Peace still exists and func-
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tions as a retreat center and a place of
rest and healing for missionaries and
other ministers.41
The Home of Peace was the first
healing home on the West Coast, coming
nearly twenty years before Pentecostal
evangelist John G. Lake’s more famous
healing rooms in Spokane, Washington.42
Furthermore, it was through a man
healed in Carrie’s Buffalo healing home
that Lake was first inspired to go into
the healing ministry.43 Throughout the
years, Carrie also empowered many
other women to start their own healing
homes.
Carrie’s healing homes were part of
a larger trans-Atlantic movement among
radical evangelicals. Faith homes, or
healing homes, being funded through
answers to prayer alone, had some origins in George Müller (1805-1898)
who was originally from Prussia but
later moved to England. Another influ-

faith homes. Cullis initiated one of the
first known faith homes in America in
1864, even before he fully believed in or
understood divine healing.44
About the same time that Carrie
opened a healing room and home, Mary
H. Mossman (1828-1914), among others, also opened a healing home in New
Jersey in 188145 and Charlotte Murray
and Elizabeth Baxter were a part of
opening up a healing home in conjunction with William E. Boardman’s ministry in May of 1882 in London.46

Preaching
In the year following her healing,
Carrie began to share her testimony in
churches outside of her denomination.
She initiated Thursday prayer meetings
where she taught on the subject of divine
healing and prayed for people. Christian
and Missionary Alliance founder A. B.
Simpson encouraged Carrie to share her
testimony, even at times rearranging his
conferences to add in extra sessions for
her to speak.47

healing.

PART 2: THE
PENTECOSTAL YEARS
Transitions and
Ministry Endeavors
While teaching at one of A. B.
Simpson’s conventions in 1889, Carrie
met her soon-to-be-husband, George
Simpson Montgomery (1851-1930).50
The next year, Carrie married this
wealthy Northern Irish businessman who
relocated her to Oakland, California. On
Thanksgiving Day in 1891 and through
George’s connections, the Montgomerys
also became honorary officers of the
Salvation Army while continuing on
with their other ministries.51 As a result
of Carrie’s move to the West Coast, she
became one of the earliest people to
spread divine healing themes to that side
of the country.
In the same year that she opened
her Home of Peace (1893), Carrie also
launched the first Cazadero Camp meet-

A Radical Evangelical

Front view of the Faith Rest
Cottage, run by Carrie Judd
Montgomery in Buffalo, New York.

ence towards healing homes was Johan
Christoph Blumhardt (1805-1880), a
Lutheran who started his ministry of
healing in 1843 in Möttlingen, Germany.
Dorothea Trudel (1813-1862), significantly influenced by the prayer of faith
found in James 5, also contributed to the
rise of this ministry as she opened healing homes in Männedorf, Switzerland.
Otto Stockmayer (1838-1917) of
Bern, Switzerland, and Charles Cullis
(1833-1892) of Boston also played an
important role in the development of
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Because prayer for healing was not
commonly practiced during Carrie’s
time, the timing of her healing account
in 1879 and her early literature acted as
a “tipping point” for the national and
global expansion of the Divine Healing
movement.48 The rapid spread of her
healing story contributed to a major shift
within evangelicalism from the belief
that God wanted people to patiently
endure suffering to a belief that God
wanted to heal. Her Prayer of Faith was
revolutionary as it was one of the early
theological books on divine healing.
Carrie can easily be called the mother of healing homes in North America.49
Carrie’s pioneering contribution of
healing homes is a valuable foundation
and resource for any involved or interested in a similar healing ministry today.
Additionally, through her teaching
which encouraged the common person
to pray the prayer of faith, Carrie greatly
contributed to the democratization of

Carrie Judd Montgomery wearing a
Salvation Army Uniform, 1892.

ing. 52 Drawing together people from
various traditions to seek God in the
scenery of the Redwoods, these meetings were filled with people from the
Christian and Missionary Alliance, the
Salvation Army, and other denominations. Teaching in the early years was

53

mainly conducted by people from Holiness backgrounds.
These meetings continued on and off throughout the years and
in 1914 developed into a significant Pentecostal camp meeting that was attended by many prominent ministers including
Smith Wigglesworth.
In addition to her camp meetings, Carrie initiated orphanages, a kindergarten, a day school, and various other evangelistic and philanthropic works. The Montgomerys also dedicated
land to the Salvation Army for causes close to their hearts.54
By 1897, their temperance land, “Beulah,” was filled with
many ministries and services for the people in the community.55
They also opened up Beulah Chapel, where Carrie conducted
Sunday services. This small church across from the Home of
Peace is still there today.56 The Montgomerys’ land is proof
that they cared not only about people’s spiritual needs but also
physical ones too. They recognized that if people’s physical
needs were met, they would have an even greater opportunity
to share their faith with those who came.57
In 1897 Carrie became severely ill again, and many people
united in prayer for her. It was not long after surges of prayer
and fasting on her behalf by friends from the Salvation Army
and the Christian and Missionary Alliance that Carrie was
healed in 1898.58 After her recovery and in the years leading
up to the birth of Pentecostalism, Carrie kept busy with her
various orphanage and ministry endeavours and her Triumphs
of Faith periodical.

Early Pentecostal Revivals
When Holy Spirit stirrings at the Azusa Street Mission in
Los Angeles and other global revivals began to spread in the
early 1900s, Carrie was already well-established in Oakland
and a mature woman of nearly 50 years old.59 She began to
publish early reports from Azusa Street, Pandita Ramabai’s
ministry in India, and other emerging Pentecostal revival centers in her periodical.
When a Pentecostal presence arose in Oakland near her
home, Carrie was finally able to attend a meeting. There she
saw a young Spirit-baptized girl “shining” in God’s “glory”
and urging her friend to be converted. Struck by this, Carrie
later reflected on this account saying, “I had myself received
marvelous anointings of the Holy Spirit in the past, but I felt if
there were more for me I surely wanted it, as I could not afford
to miss any blessing that the Lord was pouring out in these last
days.”60
When Carrie saw these things firsthand, she began to hunger for something she had not realized existed at a personal
level. Even though she had already experienced the Holy
Spirit’s presence and healing, she still felt that there was something more.61

The Pentecostal Stamp
In 1908, Carrie decided to take a trip back east to clear

“Life on Wings: The Possibilities of
Pentecost,” by Carrie Judd Montgomery

E

arly this morning as the power of God was upon
me, and I was recognizing, as I so often love to
do, the presence of the indwelling Comforter, and
worshipping Him in His temple, with the Father and
the Son, was led out in prayer for different things, but
all at once He said to me, “I want you to recognize
definitely that I am filling the temple.” Of course, I
know He always fills it, but this was something a little
different and He wanted the recognition that every
part of spirit, soul and body was pervaded with His
presence, and that meant, as He revealed to me His
meaning, that I should drop even prayer for the time
and be occupied with the presence of His glory, and I
said, “Oh, God, the Holy Ghost, Thou art filling Thy
temple,” and immediately, just as though a little vial of
attar of roses had been broken in this room and every
part of it would soon be filled with the perfume, so the
presence of His glory, sensibly pervaded every part of
my being and even love and prayer were lost in worship. Then I thought of the time in the Old Testament
when the temple was so filled with God’s glory that
the priest could not even stand to minister.
There is, therefore, an experience beyond service
and beyond prayer, and that is a revelation of His
own personality to such an extent that there is nothing but adoring worship filling our being. Usually it
is a blessed experience to be able to speak in tongues,
to let the heavenly song flow out, but there are times
when even tongues cease, when His presence is so allpervading and the atmosphere so heavenly that I cannot talk at all in any language, but the power of His
blessed Spirit upon me is so marvelous that it seems
as though I were almost dwelling in heaven…
Now, who is going to trust God for the winged
life? You can crawl instead if you wish. God will even
bless you if you crawl; He will do the best He can for
you, but oh how much better to avail ourselves of our
wonderful privileges in Christ and to “mount up with
wings as eagles, run and not be weary, walk and not
faint.” O beloved friends, there is a life on wings. I
feel the streams of His life fill me and permeate my
mortal frame from my head to my feet, until no words
are adequate to describe it. I can only make a few bungling attempts to tell you what it is like and ask the
Lord to reveal to you the rest. May He reveal to you
your inheritance in Christ Jesus so that you will press
on and get all that He has for you.85

Carrie Judd Montgomery gave the above address
at the Stone Church, Chicago, in 1910.
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in 1909, Carrie and her family went
on a missionary journey around the
world.70 On her voyage, she shared her
Pentecostal experience with missionaries in China, gave an Easter sermon at
Pandita Ramabai’s ministry in India, and
spoke at Alexander Boddy’s Sunderland
Convention in England.71 After roughly
five months overseas, Carrie continued
to spend a few more months traveling
across the United States and speaking at
some of A. B. Simpson’s Christian and
Missionary Alliance conventions before
returning home.
Carrie, Faith, and George Montgomery, ca. 1896.

her head and to take time to think and
pray about things in relation to the
Pentecostal revival. 62 Even though
Carrie was already an influential writer
and established healing evangelist, she
still felt a hunger to embrace this experience of the Holy Spirit that was accompanied by speaking in tongues.
She met with some of her longtime
friends in Cleveland who had their own
Pentecostal experiences. While Carrie
prayed with them and “took hold of”
her Pentecostal Spirit baptism, she did
not receive the manifestation of tongues
there.
The following week, she returned to
Chicago to reunite with longtime friend
Lucy E. Simmons.63 Simmons was one
of Carrie’s first personal friends who
had received the “fulness of the Spirit”
and spoke in tongues.64 Carrie admitted
that she was somewhat skeptical of the
“Pentecostal fullness,” but after seeing
the effects that it had on Simmons, she
was more open.65
It was when Carrie and Simmons
spent some time “tarrying” in the Lord’s
presence during her visit on June 29,
1908, that Carrie spoke in tongues for
the first time.66 She later reflected that
the results of her Pentecostal Spirit baptism experience brought her increase
and satisfaction in ways she had yet to
fully experience. She observed that there
was a great multiplication of joy, holy
stillness, love, power to witness, “teach-
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ableness,” hunger for the Word of God,
and a spirit of praise. She also claimed
to have received “greater power for service, and increased fellowship in prayer
and praise.”67
Carrie’s hunger for the fullness of
the Spirit was a captivating element
throughout her life. Both before and
after she spoke in tongues for the first
time, she continually pursued the fullness of the Spirit in overwhelming measures.
Several months after she first spoke
in tongues, Carrie believed that God had
led her to give up her orphanage work
so that she could give more time to the
ministry of the Word.68 In her periodical, she began to share her testimony
and encourage others to receive the
Pentecostal Spirit baptism while at the
same time making sure to emphasize
love as its best result.69

Missionary Journey
Carrie’s Spirit baptism acted as a catalyst to get more deeply involved in missions. Before her 1908 experience she
simply supported overseas missionaries;
afterward Carrie felt led to go overseas
herself. She had regularly ministered at
the local and national levels, but after
experiencing “Pentecostal fullness” she
was empowered to minister at an international level as well.
Fewer than six months after she
received the manifestation of tongues,

PART 3: A LEGACY
WORTH REMEMBERING
Transcending Barriers
Because of Carrie’s great reputation and previous platforms within the
Divine Healing movement, she became
a bridge builder between evangelicals
and Pentecostals during her missionary journey and throughout the rest of
her life. She introduced evangelicals to
the Pentecostal experience of the Spirit,
proving herself to be a mature witness
and not a fanatic. Among Pentecostals,
she remained balanced and didn’t overemphasize speaking in tongues. Her
focus was always unity in love.
In January 1914, Carrie was
ordained by the Church of God in Christ
— the Pentecostal organization whose
leaders helped to form the Assemblies
of God three months later. Although
Carrie became a charter member of the
Assemblies of God, she remained a part
of this denomination without cutting ties
from her previous relationships and networks.72
Throughout the years, Carrie has
been referred to by such terms as author,
teacher, long-range curer, philanthropist,
editor, faith healer, radical evangelical, pioneer, religious entrepreneur, fire
starter, and even the first charismatic.73
As can be seen, it is hard to put Carrie
into a box. Throughout her ministry, she
transcended ecclesiastical boundaries
and operated more through a relational

network than she did under a system.
She was more concerned about advancing the Kingdom of God than she was
about fitting into church structures.
Carrie’s connections with many different international leaders also helped
to strengthen and expand both the
Divine Healing and early Pentecostal
movements at a global level. Her friendships with Alexander A. Boddy, Smith
Wigglesworth, Elizabeth Baxter, and
others allowed her teachings to spread
further within Britain and beyond.74
In addition to her friendship with
A. B. Simpson, she also connected to
Canadian Pentecostal leaders Andrew
H. Argue and his daughter Zelma
Argue, and Aimee Semple McPherson.75
Carrie’s influence through Francisco
Olazábal, Chonita Morgan Howard, and
Juan L. Lugo had a significant impact
on Latino Pentecostalism. 76 Carrie’s
support of Pandita Ramabai’s ministry
in India was also important for dispersing the revival stories that happened
there. And while Carrie did travel overseas and to Mexico, the majority of the
time the nations flocked to her — either
in Buffalo or in Oakland. It appears that
Britain and Latin America experienced
some of the most significant international ripple effects from Carrie’s ministry.
Besides crossing denominational
and geographic divides, Carrie broke
through racial barriers by choosing to
work among African Americans early
in her ministry. She additionally contravened culturally-conditional gender
roles when she emerged as a female
minister. The potential controversy of
women in ministry was never a major
issue in Carrie’s writing — rather than
spilling ink to defend it, she simply
continued on in her ministry.77 Carrie’s
example of following God’s call regardless of gender inspired many women
to follow in her footsteps and to begin
healing homes, writing, and itinerant
preaching.78
Carrie’s assistant editor, Elizabeth
Sisson, later went on to facilitate her
own revival campaigns and to preach

alongside famous Pentecostal evangelists Maria Woodworth-Etter and
Aimee Semple McPherson. Carrie also
changed the direction of Concepción
(Chonita) Morgan Howard’s life during
her trip to Mexico in 1913. Howard was
“marvelously filled with the Spirit, in
Pentecostal fullness” and was inspired
to begin evangelistic work as a result.79
Howard later played an important role
in establishing the Assemblies of God
in Mexico, and her ministry lasted over
50 years.80 By determining to share what
God had done in her own life, Carrie
paved the way for future generations
of women to step out in faith to fulfill
God’s call on their lives.

Influencing Leaders
Carrie influenced not only women
and regular participants in the Divine
Healing and Pentecostal movements,
but also key leaders who initiated or
shaped their movements in profound
ways.81 Several prominent Pentecostal
leaders were first introduced to divine
healing or the Pentecostal Spirit baptism
through Carrie’s ministry.82
For instance, the story of Francisco
Olazábal is significant because it shows
Carrie’s influence in his life on three
different levels: salvation, healing, and
Pentecostal Spirit baptism. Because of
the Montgomerys’ influence, he went
on to become one of the most significant figures in early Latin American
Pentecostalism.
It was also specifically through
Carrie’s writings that A. J. Tomlinson,
the larger-than-life leader of the Church
of God (Cleveland, TN), was introduced
to the doctrine of divine healing.83 These,
along with John G. Lake, Alexander
Boddy, and the earlier non-Pentecostal
A. B. Simpson, are just a few examples
of key leaders upon whom Carrie made
a significant impact. She also maintained friendship with others, including
William Booth, Pandita Ramabai, Maria
Woodworth-Etter, William J. Seymour,
Smith Wigglesworth, and Aimee Semple
McPherson.

These names just scratch the surface, as the number of leaders she influenced is countless. The fact that Carrie
influenced so many leaders within the
Pentecostal movement and beyond demonstrates the magnitude of her contribution to global Pentecostalism.

Finishing Well
Carrie faithfully continued her ministry until her death on July 26, 1946,
and was succeeded by her only child,
Faith Berry. While her Triumphs of
Faith is now discontinued, her Home of
Peace in Oakland, California, continues
to fulfill her original vision to this day.84
Through Carrie’s periodical and other
networks, she helped with the expansion
of early Pentecostalism by spreading its
themes throughout the world.
Carrie was not content to just minister in “Galilee” — she wanted to minister to the “ends of the earth” — and
in fact, she did both. Whatever she
received from God, she freely gave
away — whether that was salvation,
healing, speaking in tongues, or some
other blessing.
Carrie not only inspired women in
ministry, advocated on behalf of minorities, and played an important role in
the development of healing theology,
throughout her life she showed deep
hunger for the fullness of the Spirit.
Carrie called people to dive into the limitless measures of the Holy Spirit and to
not settle for anything less. It was her
hunger for the “fullness of the Spirit,” in
whatever way that looked, which caused
her to continue to be effective in life
and ministry both before and after her
Pentecostal Spirit baptism experience.
Carrie was a prophetic pioneer who
made a global, ecumenical, and theological impact within Pentecostalism
and beyond. May Carrie’s legacy stir a
new generation to take hold of all that
God has for them; may her own passionate pursuit of the Spirit inspire an
unquenchable thirst for the fullness of
the Spirit today.
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